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01 Chapter 1 

Verse 4
A PATRIOT’S PRAYER
‘I … fasted, and prayed before the God of heaven.’

Nehemiah 1:4
It was an evidence of Nehemiah’s piety that the news from Judah troubled him deeply. His mourning continued for four months. He fasted, as did also Daniel, Esther, Ezra. Distance from the city of Jerusalem did not lessen his grief. He had probably never seen the city, and was enjoying great prosperity himself, but he was not indifferent to the distress of his people there. True piety is unselfishness, sympathy, helpfulness.

I. He did more than fast. That may express but cannot relieve our distress. He found relief and deliverance through prayer.—No trouble can overwhelm those who know God as the hearer and answerer of prayer. The favour Nehemiah desired could be granted only by Artaxerxes; but the most direct way to his heart was by prayer to God.

The prayer of Nehemiah includes adoration. We tell out what God is in prayer, not for His information, but for our encouragement. A deep reverential spirit is necessary to the exercise of strong faith. Confession. He identifies himself with his people, so that their sins become his own. Confession gives glory to God by acknowledging the justice of His chastisements, and by recognising the absence of all merit on our part. Argument. Drawn first from God’s promises, and next from His former dealings with His people. God will not violate his word, nor forsake His people. That He has done so much is a proper reason for expecting more. Petition. The plan he had formed needed the favour of the king; this is his definite request.

II. As a model, Nehemiah’s prayer is very valuable, for the persistency, ‘day and night,’ with which he prayed, and the patience which he exercised, and which waited three or four months for the answer; these are necessary to successful prayer.

Illustration
‘Surely it is sad indeed if the sorrows of the world do not make us sad. God sends His angel still through the cities to set a mark on the foreheads of the men who sigh and cry for all the abominations that be done in the midst thereof. Do you ask what the mark is? It is God’s way of taking the measure for a crown. Yearning pity for men is the truest mark of sympathy with Christ, and is the truest fitness for service. It is well, indeed, when personal interest leads us to mourn. But it is ill when the mourning stops short of importunate prayer. ‘I prayed before the God of heaven.” Let sorrow for the sins and sorrows of the world drive us to God; there we find what Nehemiah found—the precious promises and the presence of Him who now and here doth wipe away all tears from the eyes. He is the man ready for service whose yearning pity has driven him to God, and who comes forth calm and triumphant, leaning upon the arm of the Almighty. Do not let personal interest end in sorrow.’

02 Chapter 2 
Verse 4
EJACULATORY PRAYER
‘So I prayed to the God of heaven.’

Nehemiah 2:4
Our thoughts are now upon that moment of ejaculatory prayer, and its lesson for our own faith and our own prayers.

What has Nehemiah to say to us?

I. He bids us cherish and cultivate the habit of ejaculation.—In other words, he bids us “tell Him all,” freely while reverently, at all times and in all places. What an unspiritual environment was Nehemiah’s at that moment! What an unspiritual position and office were Nehemiah’s amidst that scene! It was not the position of the great trusted adviser, like Daniel, sharing the cares of empire with his prince; still less was it the prophetic position of a Daniel preaching righteousness to the frightened revellers from the text upon the wall. Yet there and then he knew the way to God, and instantly he took it; the communication was open, and it worked as effectually in the Persian palace at the hour of wine, as if Nehemiah, like Hezekiah, had been kneeling in the temple with his eyes upon the sanctuary.

The message is direct to you and me. ‘Strength and calm for every crisis come with telling Jesus all!’ And ‘every crisis’ implies occasions whose outside is altogether secular, surroundings which seem to be entirely unreligious, if not actively hostile to religion. Where is the Lord God of Nehemiah? He is here now. He is with you on the journey, in the drawing-room, in the counting-house, in the shop, in the study, amidst the company from which you shrink, but in which it is your duty to be. He is with you while you hear or read the assault upon the Bible, upon the Gospel, upon the Lord; the question which puts some anxious problem of practical right or wrong before you. ‘So I prayed unto the God of heaven,’ who was also the God of Nehemiah, and the Master of Artaxerxes and his will. For you, as for Nehemiah, that ‘way of escape, that you may be able to bear it’—that blessed way of escape, into the heart of the Lord Who lives and hears—is wide open, anywhere and everywhere.

II. Another message which this servant of God brings us is concerning the answers which come to such prayers.—In Nehemiah’s case nothing ostensibly supernatural occurred. This whole book records no miracle, nor does that of Ezra. No finger wrote upon the wall to tell Artaxerxes what to say, and to alarm him into a consciousness of Nehemiah’s relations with the Eternal. The king thought the matter over, consulted the queen beside him, asked another simple question, felt a sympathy with Nehemiah’s plans and wishes, saw no reason to the contrary, and gave him exactly the leave he wanted. The God of heaven answered at once, and to the very purpose; but He answered through the channel of the Persian’s mind and volition, not forced but sovereignly manipulated by Him ‘who worketh all things after the counsel of His own will.’

We read such an incident in the Bible, and we accept it as true, and perhaps let it pass as true; true for days when ‘the miraculous’ was in the air. But it is just such an incident as offers itself for the closest repetition now. There was no miracle in that air, save the miracle of the presence of the faithfulness, of the power of God, and of His welcome to His servant to ‘tell him all.’ Then let us each be a Nehemiah, in intercourse with God in our twentieth-century surroundings, and accept His answers as they commonly come through His silent handling of those surroundings, and of us amidst them.

III. But Nehemiah’s messages from the king’s palace are not all delivered. One, and a most important one, remains.—This prayer of ejaculation is not the first prayer recorded in the book; the first chapter gives us another, which is long, deliberate, imploring, and in secret. ‘I sat down and wept, and mourned certain days, and fasted and prayed before the God of heaven’; the last petition in that prayer being that God would ‘prosper His servant this day, and grant him mercy in the sight of this man.’

Let us ponder this. That secret and sustained intercourse with God prepared Nehemiah for the momentary prayer in the strange publicity so soon to follow. His ejaculation was the prompt utterance of a soul which cultivated beforehand, in holy readiness for instant use, the sense of the blessed Presence, and by faith abode in that invisible sanctuary. It was habitual prayerfulness in special action.

So it must be with us too in the common hours of life, so pregnant with deadly perils and temptations if we are not men of prayer. We must prepare in secret for our spiritual victories out of doors. We must make time for deliberate confession and supplication alone, if we are to be ready in the social circle, to dart our word-long petition unerringly to the throne of grace, and bring the blessing down. We must pray, if we would pray. It shall not be in vain for us, any more than for Nehemiah.

Bishop H. C. G. Moule.

03 Chapter 3 
04 Chapter 4 
Verses 18-21
WITH SWORD AND TROWEL
‘The builders, every one had his sword girded by his side, and so builded.… So we laboured in the work: and half of them held the spears from the rising of the morning till the stars appeared.’

Nehemiah 4:18-21
The restoration of God’s temple by the armed labourers of Nehemiah is a familiar and noble illustration of the restoration of the spiritual temple, ‘which temple are ye,’ says St. Paul. Steadfast labour through trouble and hindrance is the method by which at once God’s high purposes are accomplished and His servants disciplined and perfected. We can labour with but one hand, as it were; the other is on the hilt of our sword the while.

I. If we are temples of the Holy Ghost at all, as St. Paul assures us lovingly that we already are, we know this, that we are not perfect, well-built, undefiled shrines.—Much is lost, but even in our souls there is a remnant left. The foundations of the first building are yet traceable. If the skyward roof is gone, and the tall and shining pillars lie low, we may yet set our feet on the unstirred marbles of the pavement.

II. But this were poor comfort if this were all.—Little would it profit to know how glorious the past had been if we believed that its glory had departed never to return. In the time of Nehemiah it was dawning anew. If the Jews were no more a proud, unbroken race, they were a free people, a ransomed and liberated nation. And to us surely the application is very plain. We too have been set free, not without the strong crying and tears of our Saviour and our Prince, not that we may leisurely enjoy His realm, but be active and able lords of our own, and in His spirit and by our labour restore in ourselves that holiness and glory which we have lost.

III. The rebuilding was a very different scene from the first building.—Of old, in profound peace, in wealth, in joy, the Temple, and the king’s house, and the city walls had risen higher and higher. Now they laboured sore beset, savage, taunting foes about them and among them. It has been, and it is, even so with us; nor can we expect it otherwise. How far off and how fair is the story of the first foundation of this house of ours! How painful do we daily find the process of its rebuilding! Evil men and evil spirits fain would hinder the restoration of our holy city and of the temple that is in our hearts. Therefore there is but one thing for us to do: we must build our walls sword on side.

IV. Lastly, though this our temple be rebuilding at such disadvantage, in a way so different from its first rise, yet the promise is for us good also, as of old, ‘that the glory of the latter house shall exceed the glory of the former.’ That shall be more precious which was restored at the price of such trouble and pains than that which was founded in wealth and ease. Man reformed after his fall shall be greater and holier than unfallen man. Redeemed, he shall stand higher than when untempted.

Archbishop Benson.

Illustration
‘The actual builders needed both hands, and so they had their “swords girded by their sides.” God’s builders have to fight. Their fighting is to be auxiliary to their building. Our true work is constructive, and when we have to engage in destructive or controversial tasks, we have to take care that we do not lose sight of the real end of all our toils and conflicts—the rearing of the walls of the city of God.’

05 Chapter 5 

Verse 15
VETO POWER
‘So did not I, because of the fear of God.’

Nehemiah 5:15
I. A new difficulty now presented itself.—This time it arose among the people themselves. The rich among them exacted usury from their poorer brethren to such an extent as to oppress and impoverish them. Perhaps nowhere in the story does the nobility of Nehemiah’s character more clearly manifest itself than here. There is a fine touch in his declaration, ‘I consulted with myself, and contended with the nobles.’ His consultation with himself resulted in his determination to set an example of self-denial, in that he took no usury, nor even the things which were his right as the appointed governor of the people.

II. Such an example produced immediate results, in that all the nobles did the same. Thus the people were relieved, and were filled with joy, and consequently went forward with their work with new enthusiasm. From the position of personal rectitude a man is always strong to deal effectively with wrong in others. Contention with nobles who are violating principles of justice, which is not preceded by consultation with self, is of no avail. When the life is free from all complicity with evil, it is strong to smite it and overcome it in others.

III. There was at the same time great aptness at conciliation displayed in Nehemiah’s address to the nobles.—He pointed out how unreasonable it was that Jews should endeavour to bring back Jews to the slavery in which even heathen monarchs did not hold them. He summoned them before the bar of God. He stood on their level, and said, ‘Let us leave off this usury.’ What wonder that he carried his point!

IV. His service was remarkably free from the charge of personal aggrandisement.—He refused to be chargeable on the people whom he governed. He says, ‘So did not I, because of the fear of God.’ What an example for us all! It was, of course, perfectly legitimate for him to take his maintenance; but he was desirous, for God’s sake and for the sake of the people, to put his service beyond the reach of detractors. In this he reminds us of the great Apostle, who steadfastly maintained his right to receive the personal gifts of his converts, but as steadfastly refused to exercise that right.

Illustrations
(1) ‘A glorious man—the kind of man that has redeemed humanity, the unit that turns us poor ciphers into value. Is there no sacrifice for us to make, no leadership for us to take hold of? If we cannot be Nehemiahs in the splendour of our personal qualifications, in the invincibleness of our persevering energy, we can at all events cheer the men and bless the leaders who do their best to make the country good and strong.’

(2) ‘Let it be part of our life-work to take up the cause of the weak and oppressed. Remember how Cobden aroused John Bright from the anguish caused by bereavement, to work for others. Only see to it that your hands are clean, and that you remember that it is not enough to secure wholesome, pure laws, you must seek the dynamic of the Holy Spirit. Men need not only a new order of things, but to become new creatures in Christ Jesus.’

06 Chapter 6 

Verse 3
HARMFUL MEDDLERS AND HOW TO TREAT THEM
‘And I sent messengers unto them, saying, I am doing a great work, so that I cannot come down: why should the work cease, whilst I leave it, and come down to you?’

Nehemiah 6:3
Nehemiah’s work was not the building of the altar, not the completing of the Temple; his work was the building up of the walls of Jerusalem, building up the wall round about and setting up the gates again.

I. Notice the solitude of Nehemiah.—It was in the absence of sympathy that he was first stirred. He had the burden of solitude, not only when he was away in Shushan, but also when he came to Jerusalem. If you would take part in the reformation, the rebuilding of the walls of Jerusalem, bring it home to yourselves—this solitude of Nehemiah.

II. The sadness of Nehemiah shows that he had the true fire within him of the love of the Church of God. It was enough to take from him all the pleasure of the music and the court; it was nothing to him that he was cup-bearer in the royal presence, that he was highly spoken of. All this was nothing to him, because the walls of Jerusalem, the city of his God, were fallen down.

III. When he did set about the work of God, he made known what was in his heart to others.—He worked with others. Though he bore the burden of solitude, he did not carry out his work in any selfish spirit, but he worked with others.

IV. It is mentioned especially of one man that he repaired over against his own house.—Just where a man saw the wall wanted repairing nearest to him, there he set to work to build. And so by faithful perseverance the wall was built. And when it was finished the heathen and those that had opposed the building were very downcast in their souls, for they perceived that the wall was wrought of God. They saw that their opposition had been baffled, and that the work was done for the glory of God.

—Bishop Edward King.

Illustration
‘We cannot but admire the wisdom, and resolution, and singleness of aim of the Jewish patriot in penetrating the designs of his enemies, and in refusing to be drawn away from the great work he had in hand on any pretext whatever. He had such a profound and overwhelming sense of the grandeur and sacredness of the enterprise, that no consideration whatever could induce him to abandon it, or to expose it to the risk of betrayal by unworthy compromise. What a noble example to the patriot statesmen in every age when plied by the wiles of worldly antagonists to abandon or betray a righteous cause—when an attempt is made to draw them into the plain of Ono, from the mountain of high principle into the low flat of expediency, from the city of God’s truth and cause into one of the meaner villages of worldly compromise and conformity!’

07 Chapter 7 

Verse 2
A FAITHFUL MAN
‘He was a faithful man.’

Nehemiah 7:2
At last the wall was completed by the setting up of the doors, and the placing in order of porters, singers, and Levites. In the first few verses of this chapter we have an account of the arrangements made for the safety of the city.

I. They are characterised by statesmanlike caution.—Through all the country round about there were enemies, and the position of the partially restored city, therefore, was one of perpetual peril. Nehemiah was conscious of this, and made the most careful provision as to the hour for the opening and closing of the city gates, and as to the arrangement of the watchers. No greater mistake can ever be made in connection with work for God in difficult places than that of lacking caution. Carelessness is never a sign of courage. True bravery perpetually prepares for the possibility of attack. The man who has built, sword in hand, to completion, does not imagine with the swinging of doors that the time for relaxing watchfulness has come.

II. How great a tribute it is to a man’s character to be reckoned faithful—one who can be trusted, on whom responsibility can be imposed! There is a great difference between faith and faithfulness: in the first, we have confidence in God keeping His covenant with us; in the second, God has confidence in our keeping tryst with Him. In the one case, we reckon upon God; in the second, God reckons upon us. Can God trust you with work among young and old, with money, with pain and suffering, with sentry-duty, or the quiet, obscure work of the trench? Perhaps your isolation from active and useful service arises from your not being faithful in a very little. You cannot, therefore, be put into positions where great faithfulness is required. What an epitaph to be written by the Spirit of God on this man’s tomb, ‘A faithful man, and one that feared God above many’!

Illustrations
(1) ‘Conscience plays a very important part in the affairs of men. We must shun an argument with our conscience as we would shun an argument with our judge. Bear in mind the old story of Dr. Adam Clarke, the famous commentator. When a lad he was apprenticed to a draper. One morning when busy measuring some cloth his principal passed by, and observing Clarke, said, “Stretch the cloth, my boy! stretch the cloth!” “No, sir!” replied the noble youth. “I have a conscience that won’t stretch.” In a word, Byron’s question on conscience is as forceful a one as I know, “What exile from himself can flee?”’

(2) ‘Nehemiah had built the wall, and wanted some one to take charge of divers civic matters. He appointed a man to that office, and this was the reason of Hanani’s appointment: “He was a faithful man, and feared God above many.” Many persons can take charge of a wall after it is built who never could have built it.’

08 Chapter 8 

Verse 1
A NOTABLE CONGREGATION
‘All the people gathered themselves together as one man.’

Nehemiah 8:1
I. This chapter portrays a great congregation.—All Jerusalem gathered to hearken to the commandments of God. Shall I not pray and work for the coming of the time when religion will be the dominant interest in civic and national life? Both patriotism and piety should prompt me.

II. And the chapter portrays a reverent congregation.—They rose in adoration to their feet. They responded with loud Amens and with outstretched hands. They fell on the ground in worship. Ah! it is thus that I should receive the messages of God—humbly, wonderingly, eagerly, whole-heartedly. The place is holy.

III. And this also was a sorrowing congregation.—They saw that they had violated the divine law. They were convinced of sin, and wept aloud. It would be a desirable thing for my truest life if I had more of that old-world conviction of unworthiness. It would keep me lowly. It would compel me to cling always to the Strong One.

IV. But this gathering, too, was a rejoicing congregation.—May I share their gladness!—gladness in the Lord who is so almighty and so all-merciful; gladness in an unselfish ministry to others; gladness because I understand what the will of God is for me. My heart and my voice both alike should sing.

Illustrations
(1) ‘A recent popular book pictures the shrewd manner in which a religious man made a horse sale on Sunday. By an ingenious use of “ifs” and “supposes” he completed a transaction which his conscience would not let him do outright and openly. He did not see that he had broken the spirit of the day completely. Yet there is much Sabbath sinning of this sort. Persons who would not open their stores on Sunday or plough their fields or do the family washing or otherwise work at their daily tasks, think nothing of occupying their mind with thoughts of the week’s business. The Sabbath is not kept at all unless it is kept in spirit. Our minds as well as our hands should cease trafficking on the Lord’s day.’

(2) ‘The nearest parallel to this picture is yielded by the little groups that were accustomed to gather around the chained Bibles of our cathedrals, which godly men were wont to read and expound. The eagerness of the people and the reverent greeting given to Ezra as he began his sacred duty are very beautiful. Altogether, it must have been a most imposing spectacle. Ezra stood on the rostrum of wood, with the reverent band of elders on his right and left, whilst another little band took it in turns to explain whatever needed exposition.’

09 Chapter 9 

10 Chapter 10 

11 Chapter 11 

12 Chapter 12 

13 Chapter 13 

Verse 11
NATIONAL DEGENERACY
‘Why is the house of God forsaken?’

Nehemiah 13:11
Nehemiah appears to have held office as governor for twelve years, and then to have returned for an indefinite period to the court of Artaxerxes, and to have afterwards resumed his functions in Jerusalem. The events of this chapter belong to that second term of office. When some leader’s restraining hand and inspiring presence are taken away, the mass is apt to drop down again into old evil ruts. So Nehemiah had much of his work to do over again when he came back. It is sadly seldom that a great religious guide can say as Paul could, ‘Not as in my presence only, but now much more in my absence.’ Two of the abuses he had to correct were:—

I. The profanation of the Temple.—One of the priests, named Eliashib, had charge of the rooms in the Temple court where were kept supplies of meat offerings, corn, frankincense, wine, and oil, to be used in worship with the sacred vessels of the Temple. Tobiah, a heathen, was connected with Eliashib by some marriage of relatives, and to provide a home for the heathen the priest moved out the Temple supplies and holy vessels, and fitted the place for Tobiah and his family. Nehemiah was not only grieved, but vexed. He promptly cast out the ‘household stuff of Tobiah,’ ‘they cleansed the chamber,’ and he had the Temple vessels and supplies brought into their proper place.

II. The withholding of tithes.—The Jews had always been taught, and had promised, to bring offerings for the altar of the Lord. They were to give the first-fruits of the ground and of the trees, the best of the flocks and herds, to the priest and Levites. Nehemiah found that this had been withheld. The officers of the Temple and the singers were not paid, and they had gone to their homes and their fields. Priests and people had not observed religious worship. Nehemiah contended with the nobles, asking, ‘Why is the house of God forsaken?’ If the people brought offerings, they were not the choicest of the flock, without blemish, but the lame and the sick, those of least value to use or to sell. They asked the same question that many do now about a wholehearted religious life, ‘Does it pay?’ The prophet Malachi reproved and rebuked. Read in the book of Malachi how he begged Israel to return and entreat the favour of God, and to any who would hear he gave the promise of blessing that those who fear the Lord shall be to Him ‘a peculiar treasure.’

Illustration
‘We may adopt this chapter for the searching of our hearts before God; because, from time to time, abuses may creep into our own souls, and the temple of our spiritual life. May not the walls of our Jerusalem—the Jerusalem of our heart—become desecrated with impurity and uncleanliness? and may they not need something of that minute inspection which Nehemiah gave to Jerusalem on his return?’

Verse 18
THE REST DAY PROFANED
‘Ye bring more wrath upon Israel by profaning the Sabbath.’

Nehemiah 13:18
What can we learn for ourselves from this Old Testament lesson? We notice three prominent points.

I. The observance of a day of rest is not affected by national or political changes.—The Hebrew went into exile, and remained there for the best part of a century. He lived a new life, conformed to foreign customs, forfeited his national existence. When he came back, in the person of his descendants, it was to start everything afresh: city, temple, worship, life. He was called by another name, and probably in dress and customs bore little likeness to his fathers. But at once the Sabbath is re-affirmed. It is superior to all change. It is rooted not in the accidents of birth or state, but in the essential facts of a human life.

II. The Sabbath is necessary to man.—It was given to us that we might rest in it, as God Himself did. No work of any worldly nature, pursued for profit, ought to be encouraged. Not because I am a Jew or a Gentile, but because I am constituted as I am, is it necessary for me to ‘change off’ once in seven days. Where this is not observed the people suffer. The French Republic a hundred years ago tried one day in ten, and found that insufficient. Humboldt says, ‘The selection of the seventh day is certainly the wisest that could have been made.’ The health of the people and the average of life are highest where the day of rest is kept. Doctors argue for it simply on the ground of health. Business men and merchants know how necessary it is. It was Dr. Johnson’s last request of Sir Joshua Reynolds, sent to him from his death-bed, that he would not paint on Sunday. The Jewish laws in reference to the Sabbath were based, not on God’s arbitrary will, but on God’s benevolence and mercy. He knoweth our frame, He remembereth that we are dust.

III. The observance of the day of rest is closely connected with the maintenance of religion.—Calcott says, ‘The streams of religion run deeper or shallower, as the banks of the Sabbath are kept up or neglected,’ and Montalembert packs a great deal of truth in very small compass when he writes, ‘Without a Sabbath no worship; without worship no religion; and without religion no permanent freedom.’ John Bunyan, lying on his death-bed in London, caught the sound of the bells of St. Sepulchre’s Church, and urged those about him to have a special care to sanctify the Lord’s Day. ‘As thou keepest it so shall it be with thee all the day long. Shall God allow thee six days, and wilt thou not afford Him one?’

Illustration
‘A successful merchant once said, “If it had not been for the Sabbath, I have no doubt I should have been a maniac long ago.” Mr. Gladstone, though one of the busiest men in the world, having often the weight of an empire resting on his shoulders, was accustomed to reserve the Sabbath for rest. There is not much doubt that his long life was, in part at least, due to his obedience to this law of God. If, then, we had only bodies and minds, we should need the rest of one day in seven. But we have souls as well as bodies and minds, and our souls need time for spiritual refreshment and nurture. This cannot be had adequately on week-days, for the pressure of our daily tasks is too great to allow this. We need to take time for the study of the Word of God, and for worship, and for meditation on the things that pertain to the other world, towards which time is fast nearing us. So far as our experience goes, it is not possible to maintain a high spiritual life unless we obey this command of God and keep the Sabbath holy.’

Verse 26
GOD’S ‘YET’
‘Did not Solomon king of Israel sin by these things? yet among many nations was there no king like him, who was beloved of his God, and God made him king over all Israel: nevertheless even him did outlandish women cause to sin.’

Nehemiah 13:26
‘YET’—but, for all that, notwithstanding, nevertheless—there was none like him. It required the whole Godhead to deliver that verdict on poor, frail, tottering human character. Solomon began well and ended ill. Outlandish women caused him to sin; he had broken the sacred law; he had, so to say, performed the miracle of trampling himself under foot. ‘YET’—oh, that light of hope, that sound of music, that syllable of joy! Who then will despise the least? who then will give up the worst? who will write his own child’s history and conclude it in woe? Will any one write the history of the prodigal son without ending it in mirth and glee and song and dance and unpolluted revel?

I. There are two ‘yets.’—God’s ‘yet’ is one of hope; He pronounces from heaven that the majority is in favour of goodness. Then there is another ‘yet,’ in which man does twice over the sin which has been pardoned. Shall we not rather reverse the chronology and say, there is a ‘yet’ which indicates that man sins against God; then there is a second ‘yet’ which proves that where sin abounded grace did much more abound? That is the right chronology, if so be our hearts are not wholly given over to the power of evil and the reign of darkness. Solomon was a bad man. He would not have denied the charge himself. Witness after witness could have been called who would have proved the treachery of his heart, even if Solomon himself had resisted the impeachment. ‘Yet.’ You should take that word into your family. It will shed a rosy flight through the darkest chambers of the house, and through the darkest chambers of the soul.

II. What is the effect of God’s ‘yet’ in the course of human discipline?—It never prevents punishment. God will not spare the rod. Laceration is part of divine education. We must suffer, and there is no help for it; and if God could sin, God would suffer. There is nothing arbitrary in penalty, so far as it is administered by Providence. Human penalties may be arbitrary, irregular, and eccentric; but the punishment, the consequence that follows sin, is divine, inevitable. What is punishment? Here every man must be his own dictionary. What is punishment to one man is no punishment to another. Personality defines penalty. The point you started from will tell you what hell is. A man who has been accustomed to the highest enjoyments of civilisation will have one definition of a prison, and a man who has lived in meanness and misery and every kind of villainy will have another. As we grow in sensitiveness we grow in the power of appreciating penalty. To one child a look will be punishment enough; another could receive the rod and afterwards smile at the smiter.

Illustrations
(1) ‘It is better to fall into the hands of God than into the hands of men. Your brethren like to speak against you, to have discovered a peccadillo, one little sin, and to have fingers dainty enough to pick out that little hair, and to be able to say, “I’ve got it!” The Lord saith, You have wounded Me, and disappointed Me, and gone away from Me, yet—how can I give thee up? Return! That is the difference between your human theories and the great divine idea of redemption—God always seeing the best, fixing His eyes upon the salvable points, looking to those elements that are still left out of which He can rear manhood. He will not quench the smoking flax, He will not break the bruised reed.’

(2) Never take any man at his worst; God always takes us at our best. If ever we touch the reality of prayer, He answers us then; He knows we must offer a million words before we come to the one word, the right word, and no sooner do we utter it than He gathers the clouds in His heavens and sends rich rain upon the thirsty land. You may talk six times to Him and hear nothing, see nothing, by way of response; but in the seventh time you will come upon the right chord, the right word, the right appeal; He will then open the windows of heaven and pour you out a blessing so great that there shall not be room to receive it. As God therefore takes us at our best, so let us take each other at our best.’

